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These Are My Pronouncements 


~HESE are my pronouncements: in that ye have said, Elder 

Brother, instruct us that we may be wise, so have ye re- 

ported yourselves unto the Host as being of profit in the 

plight now upon you. In that ye have said, Father, for- 

give men for they know not what they do, so have ye said, 

Father, forgive us our earthly transgressions, yea even again that doctrine 

which beholdeth our divinity. I come bringing you a fairer cup than any 

ye have quaffed; I come offering you a sweeter book than any ye have 

sung from. I come offering you myself, and in that ye partake of me, 

ye have knowledge of your godhood of which ye are essence. May your 

goodly ministrations be as a lodestone drawing earthly men unto you, 

that they may see your goodly works and believe in the Father: may the 

thoughts of your hearts be as wisdom eternal to bring the lost sheep to 

the fold of tranquillity. Thus I send you forth to minister unto others: 

thus I give you errand where men sit together . . Arise and do a goodly 

labor in this, my vineyard, and when the workers assemble in purity may 

they know you for your ministries: those who have endured to gain unto 
greatness! PEACE 


How Intellect Indicates 
What May Be Lurking in 
Memory from Previous 


Earthly Lives . . 


ONE HUNDRED FORTY-FIRST DISCOURSE 


DEAR SPIRITUAL FRIENDS THROUGHOUT AMERICA: 
q i Gear P to the present time in these discourses, you will note, we 
ic we have discussed a hundred and one controversial matters 


S| having to do with the soul’s environment and conditions 
encountered after it has come to earth-life. Now it might 


course nae study, to give particular attention to the various problems and 
complications that confront the soul-spirit when performing the actual feats 
of coming into and going out of, the physical vehicle. 

The average man or woman has no reliable direct-memory of earlier states 
of existence before discovering himself or herself ensconced in a new infant 
body on this plane, with new parents and a new name, and to all intents 
and purposes a new personality. There is, of course, a very logical reason 
why such earlier memories fail to function, and I shall strive to make this 
clear, along with allied matters, in the numbers of Scripts now left to me. 
On the other hand, we discover that the man or woman doesn’t exist in 
earth-life, no matter how vehemently he or she repudiates the pre-existence 
doctrine, who won’t, under proper conditions of hypnotherapy, disclose and 
narrate most of the careers that have been earlier lived in flesh, where they 
were experienced, and what the profits from each of them would seem to 
have been. 
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Any study of the soul would be grossly incomplete if it failed to go into 
such eccentricities of spirit, account for them, and give more or less indi- 
cation why the human beings concerned react to such antenatal influences 
as they do. 

Truly it would seem to be in the mental quality we call Intellect that the 
secrets to them reside. So in these forthcoming Scripts I want us to con- 
sider Intellect for the thing which it is. Too many of us don’t understand 
it. We use it interchangeably with mental alertness—which after all is not 
so grievous an error—but we consider Intelligence in turn as mere mental 
acumen, pretty much of an organic nature, and don’t burrow into its real 
substance at all. Suppose we give it particular attention this week, and 
withal acquire something of a new respect for all the ingredients that enter 
into our many separate individualities. 

First let’s ask a word of divine blessing on our inquiries, that we may be 
assisted with wisdom from loftier realms on the whole of it— 


[CN °° VCO Toot ae 
By the Chaplain 


DEAR FATHER-GOD INCARNATE: 


WS E HAVE pursued the intelligence communicated unto us 
Nizy/ | from higher realms of Knowledge and are earnestly grateful 
Nv ve A for its profundity and its beauty. But there are still further 
Ap || matters on which we would have enlightenment, that we 
BM ¥) may function as heralds of Thy kingdom on this earth- 
co bringing to mankind in his primitive consciousness of Thee that 
which most truly inspires him to emulate celestial wisdom. It is not in 
childish curiosity that we seek knowledge, Father, but that our souls may 
expand in adult gtasp of the Infinite, that we may serve as beacon lights 
to those who grope in twilights of great illiteracies. 
We are grateful, we declare, for the knowledge which the past has brought 
us, but we would walk in still brighter illuminations, that Thy Voice and 
Thy Word shall ever summon us and lead us, until we gain to the mountain- 
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peaks of all earthly profits and our souls be equipped to leave earth behind 
us and wing into higher radiance. 

Grant that the instruction which we receive this hour shall be truthful and 
accurate in its substance, and that the Bread of Wisdom which we eat shall 
nourish us so long as Intellect functions in us. In the name of the Teacher 


of Teachers we ask it. . AMEN AND AMEN! .. 


Intellect and Genealogy 


Dear SOULCRAFT STUDENTS: 


KX é oP oy to give it Fie Society says aaa that such-and- 


5EN 


en CAN \ ffenrp}| such a person has a high I. Q. The initials I. Q. serve to 
ep RS @ express Intelligence Quotient, or the mental quality which 
sed! such person exhibits. Well does it know that all persons 
earth-life by no means possess or enjoy or display any common variety 
of intelligence; almost we might put it that each man and woman exhibits 
his or her own. But society, observing that mental qualities or lack of them 
to run in families, has made the error from the first of concluding thereby 
that such traits must be inherited. That “like may have attracted like” 
would require exposition of the whole hypothesis of pre-existence, and so- 
ciety shies from such. Better to advance the theory that the children of 
highly endowed parents mentally partake of their intellectual bone and 
tissue by reason of having become offspring, than delve into the complicated 
and ominous studies of each man and each woman being back upon this 
earth-plane to discharge karmic responsibilities for transgressions in lives 
earlier. People do not wish to concede that they might have thus trans- 
gressed. So they get around it by holding the truth of such profundities in 
jest. However, the circumstance that highly favored parents will reproduce 
in highly favored offspring seems logical, likewise it offers a side avenue of 
escape from prenatal responsibilities. So the hypothesis has grown into a 
psychological fundamental. 
Physical attributes may be inherited, yes. Genes of reproduction may pass 
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from parent to child giving specific physical traits and characteristics, so 
why should not spiritual and intellectual factors have some sort of mystical 
genes-prototypes of their own to transfer? Society concludes that they do, 
at any rate, and lets it go at that. 

The trouble with it is, that by no manner of means do parental types re- 
produce exactly. A law—of reproduction or anything else—to be a law 
must work infallibly in every instance. But tens of thousands of high-caste 
and godly people give birth every year to mentally deficient or vicious 
characters who “bring down their grey hairs in sorrow to the grave.” On 
the other hand, every decade is replete with instances of children of the 
circumscribed and the lowly breeding little humans who grow up to be 
Lincolns, and Edisons, and Henry Fords, utterly belying the cultural and 
economic handicaps attending their births. 

The real truth—to the cosmically literates—is, as I said, that “like attracts 
like” and parents of the customarily brilliant offspring give birth to such 
because all the parties involved have known one another as kindred souls 
on higher planes or in earlier careers, and contracted mutual karmic rela- 
tions making the earth relationships what they subsequently become. Groups 
of souls “go along together” in and out of various worldly sequences, incar- 
nating alike, living in propinquity, dying out of physicality at about the 
same periods. Thus do they exhibit a common mentality. 

What we are interested in comprehending in this Soulscript, however, is 
the multiple and hybrid quandary, What IS Intellect? . . why does one in- 
dividual—or group of individuals—possess and display it and another in- 
dividual or group so grievously lack it? Or more specifically rendered, what 
does one individual or group require to pass through, in way of experience, 
to acquire it? We have only the law of averages to back up a contention 
that the wise give birth to the wise, or the clever trace the causes for their 
cleverness back to equally clever parents. Why do the differences in mental 
agilities exist? What started off the gradations in point of intellectual 
worth? 

Well, back in 1932 it was, that I put such challenge up to a Higher Men- 
tality almost at the beginning of my own instruction. In the next six to 
eight pages I want to relay along to you what he told me, as he beheld it 


One hundred forty-first 6 


from his loftier vantage-point in Time and Space. 

Does Intellect exist as an entity unto itself, I wanted to know, or was it 
just a hypothetical term that men had invented to depict mental agility that 
was an attribute of peculiar personality? 

Supposing we read and absorb what the Mentor on this occasion had to 
say, and later I’ll comment upon it as I can. . 


ye A Ee Re ene 


EER a ON mae. 0. 


Nas: a3 


Seas 


Oy — | ONSCIOUS Thought has a power to transcend itself upon 
ty bf | Occasion, or in result of peculiarly informative sequences 
3 Lys of experience, making itself to shine as a radiant garment 
SE or upon a body already notable for effulgence. Such transcend- 
hl ing of itself comes about by gaining or encompassing con- 
cope of the soul’s supernal destinies, and when it happens we declare that 
the soul has acquired ennoblement. This glimpse into the higher realities, 
or possibilities, lingers in the mental equipment and makes for the thing 
that mankind calls Intellect. 
It isn’t precisely itself that the consciousness transcends. It is its mediocre 
viewpoint respecting its own nature. 
Right here in this first paragraph of what we have to say, we have given 
you the well-nigh perfect description of intellect. 
Wherever and whenever men have gathered together, there have been argu- 
ments in logic arise, sooner or later, that men have given the name of Intel- 
lect. But they have by no means perceived what intellect accurately is. 
We who are higher advanced in knowledge tell you that intellect comes 
into the body with its memory equipment of brain, as an inpouring of 
spiritual values, there to find lodgment in terms of carnate principles. These 
principles may rebound on one another and make a confusion of thinking. 
They really have no logic until they are called forth to serve of Thought, 
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true enough, and are valued in themselves as transient entities not always 
serving identifiable purposes until such purposes are known. But, given 
a thing to occur in logic, the mental “quality” called Intellect—make it 
the mental attribute called Intellect if you choose—seizes upon it and makes 
an exhibition of proving its worth. The Intellect redounds to no credit of 
itself, however, unless Thought transcends itself above the mediocre view- 
point, or at least enters into it, and discerns its values one from the other. 
Thus Thought is ever the guide of Intellect and its shepherd, causing it to 
climb crags or plunge down abysses on a hunt after treasure of supernal 
wonderings. All of which is saying in a somewhat flamboyant manner that 
as common animalistic thought, or brain operatings, result in the conscious- 
ness exerting itself to catch vision of something outside and above itself, 
Intellect is born as those visions become articulate . . 


OU are intellectual, actually, when you can view and reason and logicize 

outside and above the common mien of animalistic intelligence which 
generally accepts life, and the organisms place in life, as a fait accompli, 
requiring not much inquiry. It is, thereby is it unchallengeable. But Con- 
scious Thought may put the question, Why should it BE? And as answers 
are suggested, no matter from what cause so long as they appear of moment, 
Intellect is born in the original instance. 
The basis of Intellect, in other words, is the possibility of the brain-mind 
daring to face the appalling proposition, Am I all that I can be? Or, Am I 
all for which I was originally intended? Doubt or skepticism arising in 
reaction, Intellect has made its first dim functioning, appearing in human 
letters as undoubtedly a thing of moment. 
Everything is predicated on the great Cosmic Basis that the only way to 
get a brain-mind to think is to put it in some sort of dilemma where reason- 
ing might extract it from recognized distress. And the only way to develop 
Intellect is to put it in some sort of dilemma where it questions why it 
should be there at all. Intellect is wonderment after the destiny of the self. 
All logicizings proceed from that. 
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E TEACH you of Intellect this hour for a purpose. 

Intellect has bothered you. It has been your vine and figtree, your 
provocateur and your servant. It has said to you, “This is the reason for 
the Cosmos, not as I know it but as I perceive it.” Intellect opens vast 
treasure-houses of knowledge only at the behest of supernal spirit. It makes 
itself to shine by a false glitter, behind which is no wisdom! 

The elect of earth have evaluated Intellect because it has pointed a way of 
action through the quandaries of Mind. It has not shown man how to 
evaluate himself, however. It has limited him in principles at the expense 
of his conscience. It has taken him up into an exceeding high mountain 
and delivered him a view of the kingdoms of the world; it has not shown 
him how to escape the reasons why he is plagued by the promptings of his 
conscience. His only hope has been that as it proceeded out of himself it 
might fashion a better view of the future, transcending for his under- 
standing true principles from chaos, slaying his deceits and making him 
omnipotent. 

Now the Intellect has wisdom only when attaining to this thought: that 
man is a sentient creature made omnipotent within himself to harness the 
forces of Nature within himself and make himself God while still in flesh. 
It is the resurgent part of him that commands him to excesses in spiritual 
attainments, provoking him at times to wrath that such excesses have to be. 
We deal in no falsehoods when we tell you that provoking him to wrath 
produces Intellect’s destruction, for man is ever his sentient self. Behind 
the walls of what he thus calls Intellect he cowers in fright, sending forth 
phalanxes of armored Thoughts to ward off all enemies intent on his van- 
quishment. Intellect goes out with him in league to protect him only to 
falter by the wayside, being barren of idea unto itself to deliver a defense. 
We say that Intellect tries the soul with a mighty trial, determining which 
of its component parts are worthy of supply. But in the trial it also takes 
its toll, perceiving that which is to be in terms of that which has wrought 
its destruction. 
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NTELLECT, therefore, is rarely constructive. It seeks only cracks in 
the armor of its adversary, not propelling the power to level him low. 

Thus the Intellect betrays more often than it helps. It gives small cause 
for soul satisfactions. It uses the adversary as an ally to back up its claims 
that evil is a certainty, that attainment is delayed through mishaps of cir- 
cumstance, that rightly the forays of chance will beset him and cause him 
a mischief at dawn of the morning. But the Intellect is not Mind, as such. 
Get that straight. It is merely an offspring of Mind that delights to honor 
its parent for a purpose, but reviles that parent if the cause be not pure. It 
says to itself: “I am cast down in my reasoning. The lights of God have 
gone out and all is of blackness in which I wander lonely. I must preserve 
myself with an armor of argument, that I of myself have a certain security.” 
Whistling in the dark intellectually is the mark of the craven who knows 
not his strength. Fearful of circumstances prolonged to his displeasure, 
the craven embraces reasonings to explain his discomfiture. He goes to and 
fro reviling his circumstance, pledging himself to new deeds on the morrow 
that fortune may come and sit with him. Thus it manufactures reasons for 
life being what it is and thinks himself scholastic and profound in his wits. 
He is really a craven because life has beset him without adequate prepara- 
tion in terms of Spirit values that have proven their substance to stand by 
him when the gods of wrath assail him and would make war upon him. 
Intellect is cowardly in that it gives reasons for things to outwit a conscience 
that prods him to action. It sits in a carnal house of its own desires and 
breathes the foul fumes of its own nauseous malignance, striving naught 
for wholesome principles which the soul knows already and in knowing 
possesses, but keeps harking back to its needs for its reasons to explain its 
misfortunes in terms of equations. It builds brilliant concept upon brilliant 
concept, all the while desiring that the Still, Small Voice refute them, 
making an argument unto itself that the Lists of Misfortune should pro- 
duce a trophy. 
You ate possessed in your wits when you look to it for Wisdom! 
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| NTELLECT seeks always an alibi for that which the soul has not per- 
formed in substance. It reaches out boldly and strikes down cohorts of 
righteous indignations. It raises itself to heights of grandeur in abstruse 
principles but really arrives nowhere in hard spiritual facts. We tell you 
to be chary of it. 
It has a brilliant promise on its countenance and appears to enhance the 
person displaying it. But it slays the soul if the vision be weak in that 
which lies beyond the pale of troubles of the moment. It goes not out to 
defeat any adversary but really to take counsel with him and know his 
intentions. 
Intellect says no good of itself excepting that it is brilliant in castigations 
of that which is worldly. It produces no power that comes from itself and 
shines with a false radiance to attract the besotted. Intellect has a devil 
in this, that it betrays its possessor and presents him with stones when the 
soul begs for bread. 
The opposite of Intellect is militant conscience that ever describes a for- 
ward movement in Spirit, knowing ever that it is omnipotent to do goodly 
works and succeed in its purposes, world without end. 
“Come unto Me,” says the Teacher, “and I will give you rest.” But In- 
tellect says, “Come unto me and I will give you increasing tumult as it 
pleases you to follow me, for I am but the mental part of Mischief Incar- 
nate, seeking ever to show you where you have etred in principle but eventu- 
ally destroying you by showing you these principles can suffer defeat.” 
Let us be chary of that which speaks ever in equations. The Word is a 
snare when it shows no accouchement birthing soul-peace. Thus its bene- 
factions are nothing but revilement, and the price of its service is eventual 
loss of that power that gives the Spirit confidence to achieve its ends by 
knowing. 
We speak the word “Peace!” to all who have it aggressively functioning, 
for their heads are a battleground and they know no relief . . 
Instead of human heads being such battleground, it would be more propi- 
tious to transfer such conflict areas to the very Soul itself. 
The soul of man is ever in a state of flux and growth. It is a sentient and 
self-recognizing particle of the Divine, one of whose primal laws for exist- 
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ence is Expansion. It must not only expand in acknowledgment of the sig- 
nificance of itself but to the fullest grasp of its ultimate principalities and 
powers. It must seek at all times to realize the potencies of its own divinity. 
And among such potencies the capability for grasping any and all cosmic 
realities outside of itself, is essential. Intellect thus transferred to the soul 
instead of remaining strictly an item or peculiarity of Mind, would perforce 
cast existence on all of the planes in utterly different mold. “We are sen- 
tient,” Soul would say of itself and its fellows, “that we may encompass in 
Thought all that Holy Spirit has first encompassed in Thought in advance 
of us. As we complet such encompassment, we shall approximate Holy Spirit 
in our own rights.” 

But such acknowledgment should go further than strict mental recognition; 
it should enter into a state of participant awareness that feels itself a part 
of the Whole and without which the Whole would not be the Whole. 
Today in your world—or upon your lowest Plane of Materials—it is an 
obsession with you to think objectively, to regard the vast ensemble of phe- 
nomena projected by Holy Spirit as an immense exhibition to which you 
are called to be spectators. You do not get the very essence of this vast 
exhibition as chief performers in your own rights. You are one mentality, 
God is another. Each has his own methods for proving his individuality 
and separateness. 

Thus you speak of Divine Mind and of Mortal Mind, as though they were 
separate essences and entities. You overlook the all important truth that 
unless Divine Mind exhibited within and through you, mortal mind would 
scarcely be able to make a single gesture identifying itself. And the hocus- 
pocus by which you reach such distinctions you name Intellect. 

What you truly do is build a small fence around your peculiar exhibit of 
Divine Mind manifesting in and through you, and call it Mortal Mind. 
And you behave as though you had affected a great discovery. But what 
is it truly that you have identified? 

You have merely taken note of Divine Mind’s peculiarities of duplicating 
itself or enlarging itself through expansion of particles. This is incompre- 
hensible to you, that Divine Mind should thus multiply its powers within 
vehicles, term themselves men and women. 
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HIS is the great wisdom that we bring to you—we who have now 

gained to heights of awareness that you cannot utilize until you arrive 
on planes higher than those of earth. 
Holy Spirit is ever enhancing and expanding itself by bringing into func- 
tion increasing numbers of particle-units whose mass-thoughts makes Holy 
Spirit mightier in its universal eschewments. Thus is it a self-renewing 
Holy Spirit, and as such manifests its methods for propagating and replen- 
ishing Itself. However, you as the “feeders” for this particle-supply of re- 
plenishment choose to regard yourselves as utterly foreign to the essence 
of this Mighty Parent, something apart from It, and thus do you precipi- 
tate confusion and wrong wisdom into the whole cosmic ensemble. 
It is the nature of this whole instruction which we are releasing to you, to 
try to point out to you that you are permitting Mind to reason from a 
false premise. You are not something separate and apart from Holy Spirit. 
You are Holy Spirit yourselves, contributing to the Mighty Essence of the 
original postulation. Nothing in this claims that man in the accumulate 
is Holy Spirit of himself; rather, that man is the exhibit of Holy Spirit in 
the business or process of multiplying, increasing, and demonstrating its 
source of self-supply . . 
Intellect is not the instrument by which this is comprehended; conscious- 
ness does that. Intellect might rather be called the facility with which con- 
sciousness performs. It is Consciousness in its highest aspects of qualifying 
and discerning Cosmic values, one against the other. But Intellect can fall 
into the ribald habit of qualifying and discerning values that are not there, 
or that do not exist excepting in the imagination of Consciousness—or Con- 
scious Spirit. Such a celestial monstrosity as the Vicarious Atonement is 
a case in point, where such imagination or fabrication of values manifests. 
True intellect strives from the beginning of its functioning to make certain 
that the values it is reasoning in, are true and correct values, not hypotheses 
called up or manufactured purely for the sake of exercising the mental 
endowments. Better be dumb and have no intellect than use it mischievously 
in debate on values that have no true and lasting significance in the higher 
fields of Cosmic learning. 
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2y|ERHAPS you think we have had more practicable and down- 
e4| to-earth papers than the one I have just printed for you 

Za. q| from my early books of transcripts. People in the higher 
realms of life, however, delight to analyze theorems thusly 
and consider the mental exercise profitable. Telling what 
Intellect does or doesn’t do, however, avails us little unless we understand 
clearly what it is and where it comes from. Like the celebrated abstraction 
“Mind”, it represents the thinking part of man debauched in some 
peculiarity. 
Animalistic man contains within himself—probably an evidence of the God 
Spark—the ability to consider himself abstractly in the plights he encounters 
in the earth-state, and to conjecture about those plights. Thereby he con- 
jectures about his own nature and draws certain conclusions, right or wrong, 
about his destiny. This conjecturing becomes such a practice that man 
finally gives the practice a name—implying an identity unto himself. He 
calls it Intellect. 
But this thing is true, regardless, that as he conjectures expertly he becomes 
proficient in making mental equations about this or that, and thus gets an 
agility in his entire mental processes that applies to other fields. Self-analy- 
sis is at the bottom of it, always. Nonetheless, he learns to make swift and 
clever comparisons, to weigh this against that, to look for causes behind all 
phenomena. And such agility soon manifests in other arenas and in con- 
sideration of the day’s most commonplace quandaries. The academic world 
declares he has a “high I. Q.” or Intelligence Quotient. Actually he’s lifting 
his head from an animalistic downcast of vision and considering himself 
something mentally oriented to the stars—and Cosmos. 
The fact that he can think or reason in abstractions, calls for abstractions 
in which to so operate. And we behold man proceeding utterly out of caste 
with the animals—who never entertain wonderment about their natures or 
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destinies from New Year’s to Christmas—and owning to an inherent god- 
hood within himself. Intellect is the ability to reason and deduce, all hypo- 
thetically, and without soul or body being involved excepting as encasement 
for the activity. It is Mind operating purely as an exercise. The trouble is, 
that highly intelligent people don’t seem to grasp that all which is engaging 
them is purely an exercise. But it does reflect profitably, nonetheless, in its 
application to the more practical dilemmas of life in lesser fields. Perception 
is quicker in the matter of naming values, and comparisons of values. But 
none of it goes deep enough in identifying the origins of such values in 
earlier physical experiences. 


AN is a dual creature. He is made up of one ego inhabiting two bodies. 

One of those bodies on this earth-plane is physical, the other is spir- 
itual, or etheric. Ordinarily he lives the year around without realizing his 
true self-consciousness is contained in his etheric self, which in turns occupies 
ensoulment in his physical and material vehicle. We are going to hear much 
about this etheric body of man in the remaining papers of this series. I 
have kept it more or less purposely for the last. 
In these twin vehicles, one contained inside the other, man has two brains 
and two minds. The first physical brain-mind is the foreconscious. The 
second etheric brain-mind is the subconscious. The first brain-mind is re- 
newed with each new physical body the individual man obtains from his 
mother. But energizing it is ever the second brain-mind, that is his eternal 
self, that knows neither destruction nor death, that passes onward from 
one physical life to another physical life, but retains all the increments from 
experiences that any physical enhousement has ever confronted. On physi- 
cal death, the first brain-mind—being a purely sensory equipment—dies with 
the stilling of the physical heartheat and is interred with the remainder of 
the fleshly organism in the nearest cemetery. But the eternal etheric brain- 
mind goes straight along experiencing, and remembering infallibly every- 
thing experienced. Ignorant society terms this remembering the “subcon- 
scious.” Really it is the alter-conscious. But as we shall see in our next 
Soulscript, this alter-consciousness has difficulty functioning of itself with- 
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out adequate stimulus. Something must galvanize it, to make it perform 
as the sentient foreconsciousness performs. 

I like to think of Intellect, true intellect, being the functioning of this 
second etheric brain-mind without respect to any specific personality! Or 
rather, it is the eternal brain-mind operating without regard to passing cir- 
cumstance. We shall see whether I’m right or not in such deduction in 
further papers on this very vital subject. 

The eternal personality makes a clamor to operate from the standpoint of 
timelessness, and manufacture its conclusions and postulations without the 
handicap of objective physical brain-mind forever calling up obstructions, 
you can’t do this and you can’t do that, because the times declare “it isn’t 
done.” 

I’m getting into “deep stuff” with you here, but after a hundred and forty 
Soulscripts you ought to be able to take it. 

This “Eternal Self” should command more respect than it does, and not 
have its imperishable activities referred to as aberrations. We’re going on 
with this discussion of the function of Intellect in our practical affairs and 
exploring deeper how we each come by a high or low “I. Q.” . . 

One thing we’re prone to forget, in all this earthly dilemma and vicissitude, 
particularly when we think we’ve been handed a dose of labor in the current 
career that leaves us precious little time for reacreation and reflection, is 
the fact that everything we experience leaves a lasting impression on this 
same Eternal Mind. 

You have never made a physical or mental gesture since your soul came 
out of universal cosmos, ten million years bygone, that your spiritual mind 
hasn’t registered. True, most of it in your current life is now all fused 
into a program of Behaviorism that you call your particular Character. 
Much of what you have done has resulted in painful situations for you, 
much has resulted in pleasure. But as you’ve learned to anticipate from 
past experimentings what will be the product of a given line of conduct, 
you’ve improved and accelerated Intellect. 

A lady in Illinois wrote me the other day wondering if I could find out for 
her why her life in the current era had consisted of unremitting work ever 
since she had passed her teens. “I’ve never had a vacation,” she told me. 
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“I worked right up to the night I was married, and then it seemed as 
though I had double labors piled upon me. My husband needed all the 
help I could give him, then I found myself about to become a mother. 
I’ve had eight children since. If you don’t think a woman in moderate cir- 
cumstances has to work with eight youngsters to raise, try it yourself some- 
time. I simply can’t figure out why such a prodigious amount of labor was 
heaped upon me. Strangely enough, my health seems to have held up 
under it. Occasionally I do get out to a neighborhood movie. But each 
new day that dawns means I must rise to apply myself afresh to reach 
evening. What is a person learning, when he or she is given to such a 
life program?” 

My answer to her would be, that she’s learning “intellectual adroitness.” 
No matter what the labors of her day may comprise, she is separating the 
profits from one experience from the profits of another experience. She 
might ask me whether she wouldn’t do the same if she had been born to 
millions and been able to have servants and her time left to her own 
whimsical disposal? No, I don’t think she would. And I base my reasons 
on the simple fact that we all taste of a different compensation when we 
realize we must do a thing, in that it devolves especially on us and no one 
else, and the effect of having to take it seriously and not as a prank or a 
caprice gives it an importance that remains with us in our mental qualities. 
Always, by everything we do, we’re in-telling ourselves as to this or that, 
and practically without realizing it gaining to a facility in judgment of 
human values that we finally think of as automatic. Actually it isn’t auto- 
matic. Neither is it “instinctive”, as so many people decide. We’re doing 
things, and making decisions, from long-time familiarity with the factors 
and values concerned. We say this or that person is “smart” when what 
we’re trying to express is that he or she is “old with experience.” 

And this particularly illustrates in our “judgments of human nature” . . 


OU continually behold people with what is termed an “intuitive sense” 
for getting along with, or handling, other people. Say this or that to 
a certain type of man or woman and you'll only raise rancors in them. 
Say something else and they love you for your sympathy or “fellow feeling.” 
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It isn’t fellow-feeling; it’s stored knowledge of how human nature will 
react to this or that, that wells up and exercises without much seeming 
effort. It’s calling on all the stored-up wisdom that has come from a thou- 
sand and one complications in lives long since lived, when the erroneous 
attitude did damage—damage that became serious enough for us never to 
forget it. 

Probably the really consummate way of regarding it would be to say that 
the intellectual man or woman was the man or woman with the facile cos- 
mic memory. “I know this situation,” he or she says, “I’ve encountered it 
before and know just what will result whether I behave this way or whether 
I behave that.” So when you see adroit or diplomatic address working won- 
ders with the crowd, performed by some particularly “intelligent” person, 
look for the secret in the prodigious number of lives that “intelligent” per- 
son has lived, with eternal memory carrying the load of effects, good or bad. 
The Illinois lady who bemoaned the gruelling program of her current ca- 
reer was mistakenly bemoaning intellectual and spiritual profit that has come 
to her and stayed with her because she has “taken things seriously” in what- 
ever situation her life—or lives—called up. It was a sterling demonstration 
of her general serious-mindedness that she chose to acquire educating ex- 
perience in roles that entailed mental or physical labor, because from them 
come, as I say, the best associated results in temper and tenor. The little 
social butterfly may imagine she’s having “experiences” by her amours and 
capricious behaviors, and of course she is having experiences of a frivolous 
sort. But they won’t stay with her like experiences that accompany the 
transaction of worthy and worthwhile productions and the diligent creation 
of things ranging from pumpkin pies to multitudinous infants, 

When we’re engaged in a serious thing, in other words, the effects on our 
cosmic memories are serious, and that means they become more readily 
available to us for drawing upon in times to come when circumstances are 
analogous. 


OTICE, however, that our Mentor gravely discounts pure academic 
intellectualism, and perchance for a more or less similar reason. The 
person who “delights to show off his brains”, fancying a peculiar cleverness 
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lies in such demonstration, is dealing in pure hypotheses, with himself as 
participating principal not called to pay much of any penalty if he errs in 
his concludings. Consequently his mental activity doesn’t score very deep 
on his eternal personality and hence doesn’t add to his lore or recollection, 
Strange it is when we give thought to it, that the intellectual in the true 
and commendable sense is generally the type of character that isn’t the 
least hesitant about assuming responsibility, If he “knows that he knows”, 
because his great storehouse of recollection is ever available, he is not in 
the least hesitant about relying on such knowledge to see him succesfully 
through this or that social errand. Conversely therefore, when you behold 
a highly intellectual person not at all hesitant about mentoring other souls, 
or applying himself to some great civic or economic quandary, you ate see- 
ing a very aged soul identify himself without much conscious thought ap- 
plied to it. 

Young souls, people without much cosmic background, may fancy they 
enjoy indulging vanities in assuming responsibilities for what they aren’t 
fitted, but quickly such inexperience finds them out. And the hapless thing 
is, if penalties in consequence are at all severe they will grow complexes of 
inferiority that blight them with an excessive timidity in the next few lives 
they live. However, the man who knows, and who “knows that he knows”, 
can as readily grow a superiority complex, which is only absence of patience 
with others who seek to function where they are not qualified. 

Don’t you grasp that year by year, week by week, moment by moment, we 
are forever adding to our store of qualities and values that must only serve 
us mote and more expertly up thousands of lives still to come . . not all 
of them to be lived on this moribund First Plane by any means? And as 
we grow steadily wiser, we grow steadily better, because Great Wisdom and 
Great Goodness ate always synonymous. So the longer we live and the 
mote educating experiences we have, the faster and surer is our spiritual 
progress. All of which has been something that our pious ecclesiastical 
forebears never grasped and therefore left out of the Book. 

It is our epochal privilege to discover the oversight and mend it. 

Sufficient unto the week is the illumination thereof in the Eternal Verities. 
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The Divine Teacher Speaks 


MY DEARLY BELOVED: 
] QUANDARY ye do put to 


ali me, Whence cometh the crea- 
Ys tive consciousness to manifest 
| itself to itself? . . in this wise 
I answer it: 

It hath been known to you of old that man is 
ptegnant with worryings over that which he 
perceiveth; _ 
Worryings are of an order, and not to be de- 
spised, yet worryings call up visions also whose 
essence is faulty to the thing perceived. 
When man asketh, Why do I exist? whence cometh all this which I per- 
ceive? what is it, and why is it? he maketh himself an error of a sort. 

Lo that which is perceived is not the thing he asketh to have discerned to 
him; I say he is confounded by misinterpretations; so I answer your query 
thus: Humankind is not the thing which ye perceive; it hath the essence 
of the thing besought by logical explanation, but the essence hath an error 
in it, grievously confounding. 

Take this to heart: When men know themselves, they will find themselves 
without a Why. 

The why is mortal. There is no Why, speaking in essences that are divine. 
‘The Why itself is only evidence of mortality. Speaking cosmically, no 
Why entereth in. 

If ye do ask of me the Why of mortality, I say that ye have been told; if 
ye do ask of me the Why of divinity, I say that it perisheth by its own 
connotation. 

Why is mortality speaking mortally: seek to speak without mortality and 
Why is absorbed in Whither. 

Why is Whither. 

But again observe this: When ye do leave your mortal bodies and climb 


One hundred forty-first 20 


_ 
“SY 
Sa 
‘ 


~ 


\Y 


NX 


Ne Se 
AS rae 
CE, 
S incinn) 
WN 
SEN r A 
Ly 


i focom — 


into an Idea, ye do perceive that the Why is but a manifestation of resent- 
ment that the body should even be necessary, and disclaim the idea. 

I teach you this advisedly, knowing its import on your conscious lives. 
Only when a man reacheth that state wherein the Idea is apparent unto 
him, doth he receive the Why as a mere postulation of his own conceit as 
mortal flesh. 

I say unto you there is no Why, and being mortal and therefore resentful, 
ye say that I speak falsely or utter an absurdity. But I say also that there 
is neither Time nor Space except in mortality. 

Perceive ye not my metaphor? . . 

Time, Space, Mortality, Why, all are essences of an Idea made conscious; 
out of these come miracles . . . to those of limited understanding. 

Why is a pure Time postulation, in that it demandeth a beginning; without 
a beginning there can be no Why. 

Lest I burden you with misunderstandings, this do I add for you to consider: 
The universe which ye do know in flesh is a projection of Space, if ye will so 
have it. Now think to yourselves, Why is Space? Can there be any answer? 
Space itself being an idea only as it impingeth on your consciousness, so 
Why is an idea only when it meeteth conscious reception. 

Harbor no resentment that ye do not perceive it. Keep counsel with your- 
selves as mortals, 

That is to say, confine mortal interpretations to mortal essences; confine 
ideas to idea-essences. 

The Why of matter is one thing, the Why of earth is another, the Why 
of life is a third, the Why of intelligence is a fourth: do ye not perceive 
that there is not one Why? 

The Why of an idea is the idea itself; ye encompass not the idea without 
admitting its nonexistence in true existence; 

Do I speak in a paradox? I say that the truth is paradox, since it mani- 
festeth by and in paradox; without paradox, how canst ye perceive it? 

I tell you that a grain of mustard seed hath knowledge of itself: it saith, 
Why am I a grain of mustard seed? . . 

The grain is grain: to start with such, is the Idea; 

Let it grow into a mighty tree and therein is employment of the Idea in 
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substance, and the Why entereth in of entirety unto itself, separate and 
distinct from the seed as an idea. 

Thought entereth into the universe as Thought, but without Why until it 
manifesteth as the mustard seed manifesteth as the tree; 

The tree saith in turn, Why am I a tree? As a tree, what mattereth it? 
there is no Why that it is a tree except that it is useful as shelter or as fuel; 
these do give it the Why of itself; 

So goeth it: the Why of itself is without essence, though it may have identity. 
Think well on these things, teasing as they do your physical limitations. 
I say that the Why of your mortality is, therefore, your manifesting unto 
one another for the profit of yourselves as manifest ideas, without a Why 
to your inherent essence execpt as ye are and have a mission unto yourselves. 
Ye do have this in common with myself: that I too would know the Why 
of the Idea... 

Man cometh unto the Godhead and saith, Why am I myself? The God- 
head saith unto man, What mattereth it? is it not enough that ye are essence 
of the divine in that it occurreth unto you to perceive your quandary? . . 
If so be it the quandary occurreth to you, thereby do ye demonstrate that 
mortality hath itself a usefulness unto that which is divine, making itself 
to recognize its divinity by inquiring of the Why. 

Mortality questioning is naught but the Godhead inquiring of itself as to 
that which it possesseth: it seeketh to know its usefulness unto itself that 
it may be wise in all that it encompasseth. 

The universe is but Divine Thought expressing itself in Form, that it may 
be intelligible unto that which is Divine Consciousness, that the Life Prin- 
ciple in each manifestation may recognize the Divine Consciousness of which 
it is a part. 

Now do I proceed with you deeper into mysteries . . 


PEACE 
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The New Creed 


RROR moves in cycles; Truth moves in 
spirals. Ignorance lags in stalemates; 
Wisdom rolls in billows. Every few hun- 
dred years the religions of the world be- 

. _ come formalized. When the heartbeat of 
—». | Spirit is at its lowest rate, then comes 

Truth anew, flashed unto humankind as a beacon in vast 

darkness + Always it is the same Doctrine, though it 

wear a score of guises: Man lives many lives on earth 
and thereby perfects himself to know the Heavens of 

Higher Octaves. Spirit is eternal, existing both ways 

from the present. Consciousness grows to self-knowl- 

edge through function. Pain is ennobling; suffering is 
valorous. High above humanity hover Great Avatars; 
they shepherd the nations from suicidal excess even as 
they keep the babe from the cliff-edge te Potentates 
of Valor arise and combat the allegation that such ex- 
cellencies are heresies. Humanity slays them, but in 
slaying them it profits them. Martyrs are troglodytes, 
learning to be Saviors t# Who shall say where and 
when the Doctrine shall appear afresh? The Voice may 
speak from a Burning Bush on a Midian hillside or 

from the mysteries of Clairaudience in the attic of a 

city +% God is not anywhere. God is Everywhere! 

As for the Kingdom of Heaven, it is not to be found 

outside your own graciousness +* Thus the Liberation 

Doctrine—scroll unto freedom! Old worlds disinte- 

grate, old fetishes wobble; out of the womb of Time 

and Change is born the fresh majesty of Wisdom En- 
nobled +% God be merciful unto the least of us, for 
we are the Bigoted, enraged at proffered splendors tv 


Valor 


The Soulcraft Magazine 


HOUSANDS of questions come to 

Soulcraft Headquarters from corte- 
spondents who want more light on special 
points raised in the Soulcraft books. An- 
swering some of the quandaries propound- 
ed, too lengthy for letter response, means 
short articles complete of themselves. These 
articles, disclosing the trend of public 
thinking in reaction to Soulcraft disclo- 
sures, constitute the main contents of an 
attractive Monthly— 


“VALOR” 


In its 48 beautifully printed pages month 
by month are terse and illuminating arti- 
cles of permanent worth, offered strictly 
on their merits to assist in the greater un- 
derstanding of Soulcraft. The Magazine 
is now in its ninth volume and is mailed 
the Ist of each month to subscribers only. 
Sample copies will gladly be sent upon 
request . . 
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